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Culture Has Something To Say %/¢
Tr. Cecil Corbett ’ /@/

o

There is no one "Indian ulture,” of course. There are many /70

There are some COmMmon characteristics of Indians, however, which ace
virtues on thelr reserva ations but do not serve them off the reservations-
a lack of Compeﬁwflv00683§ gtrong kinship with family and clan, a
casual attitude about material things, and 80 on.

These are usually looked upon ag "Indian problems" Dby An 1zlos, and
by sgome Indiang, because they make it difficult to thrust the Indian
into the dominant white society. Now, however, peonle are pointin@ out

sone

that the white society itself doesn't function too well,
experts are predicting that it won't work at all as technology,
gutomation and information force us into a new kind of world.,

Perhaps, some people saving, there are clues in these Indian

Ly 1
characteristics that will help the whole society adjust to change.,

Thig is a sensitive area, as with any human values, When you begin

to talk about culture, an appreciation of cultural

experience for everybody.

ig the concept of competition

of cooperation. For the non-Indian it has pretty
the ir

frontier:

ridual with strong emphasis on the rugged ind lividualist, the

concept,

the Tndian tribes, snd T would say with rural people in

]

generalf is an awareness of the extended family, and kinship

>

has been continued in the Indian cultures. This 1is

ties,

sy

beginning to dissipate. ut still the concept of kinship ties is so

strong that most of the Indian languages do not have a word for

norphan." Hven though the fath and the mother have been killed,

..

there is etill that concept that the child belongs to the larger family.

Vou see some cultural conflicts with the atudent who Llives in

one culture with his parents and grandparents and his peer group ol

b

the reservation, then must

1

~0 to school. This

L]

travel into the city to

» society that extolls

s

is a comvetitive society as opposed to livi in

cooperation. In educational circles we tallk about a system of reward,

L

t well to single out a person,

but it isn peer group will make it

o

kind of tough on him because he seeks to be hetter than they are.




There i an awareness of almost ecuality and

you do not aspire for
randizement., Agplring 1s permitted if it

)

personal &

is for the purpose

of serving your people.

Tttg diffucult to talk about a disgtinct culture here. We have a

kind of pre-Columbian culture, a present-day culture, and a developing

culture. In some instances 1% ig a culture of poverty rather than an
Tpdian culture. In the more traditional Indian culture there isn't

g0 much animosity and bocksitting., It's a matter of living out life

as it is and regpector ol persons,

4

think of the generation gap, but within the Indian

In this
tradition there has been an appreciation of the older persgon. The
ngray halrs? exemplifly wisdom, maturity and sage advice, Indian
people are very much concerned about this as some of thelr cultural
valves to diminish,

Tribes are beginning to explore the possibility of old-age homes,

gioux on the Pine Ridge Reservation in gouth Dakota have created a

nome with some basic differences. Fany times in the summer the older

peovle are permitted to ©o back home. The institution curtails 1its

operation and some of the older people, who have had a natural affinity

for the forest and land, will go back home. Then, during the winter,
they return to the safety and security of the institution.

There's a natural inclination for Indian youth to identify with
the vouth culture, When the Reatles first wore their hair long, one
of the students on the Pima Reservation was the first to wear his
hair long. One of his peer group made the comment, "You look like an
old-time Pima.,"

he had cut hig hair. He identified with the

The next morning
vouth culture and did not necessarily identify with his own Indian

culture. But now it's changing, with the emerging attitude of Indian

swareness, They are wearing long hair for a different reason., This

ig giving them some Int ity and some senge of

Tt is almost a cliche that what an Indian hag igs to be used and
ghared with his f

the city. Now that we're in a wage economy it'e much more difficult

ily and friends, whether on the reservation or in

to bhe the host because it comes out of the paycheck, whereas before 1t
might have come out of the garden in hack of the house, Oftentimes
thie has defeated some of the people who have moved to the city,

cotten a decent job and begun to draw a w: Then many of their




relatives would come and locate with them.

vturally There was no refrigeration

o

mThe concent developed very

ki

1led a deer he had no way to preserve

so if & hunter went out

a lot of salt, When he ¢ back he would divide

it unless

.;1

it among the peopvle of the village. When someone else went out, they

came back and shared their deer.

Tt's still relevant on the reservation. A person who ig down

nd out can go to a velative and find some source of help, knowing

led uvpon later when he comes into better times,

“hat he might be ce

T see American materialism in a sensge as building for obsolescence,

to sell peonle they may not need but that

compete with the Joneses next door, Indiang acquire

vs to utilize and use up,

ple will not install a telephone on the T*QOfvaYTOﬂ

because of thig idea thalt a thing is to be used, Others would come

o

in San Francisco, Denver, all

and utilize that

over, not realizing that the person who had the phone installed is

-4

poing to have to pay a bill, The thing is to be used., If you have a
car, it is to be shared.

culture talks about saving as a virtue, putting something

<o

away for ny day. The Indian is present-day oriented, with much
shorter goals. I've often heard people say, "Well, the Indians didn't
save, but the Anglo ig a saving culture,™

to ecology., When 1t comes to

But I cguestion this when we
the congervation of natural resources, with the idea that thelir children

and their posterity will have something of value to live for, I'd say

1

the Indian has been Tthe saver

The Indians did not have a sgense of individual ownership of the

land., They had the concept that this wag Mother FHarth, so to speak,

o
but they derived many benefits from eaxrth, their food, materialsg for

clothing, & ceographical area to explore, to hunt, to fish. The

natural boundary would be a mountain r: e or a gtream or o river,

3 r

This was guite differvent from the Inglish, whose concept was one
o )

of metes and bounds and a description of that plece of property that

they owned, To the Anglos this wasg property to be used, nature to be
that that's

one of the criteria that they used to determine whether an Indian was

a profit off of, It's interesti:

exploited, land to n

)

civilized or not, whether he was willing to accept that.
7 o
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ther Tarth has bheen traditiona VL, and

for ™

T think the feel!
concerng a number of tribal leaders today. Now, 1f you gaid that,
Some people would take wyou out to the reservation and show you ways in
thines have deteriorated sand try to say that is not so.

NERINC IS

hich seemingl]
But I can recall, Tor instance, going out hunting with some of

v relatives in Tdaho where my tribe is located. This was very early,

men I first began to hunt with the older people. The person who was

offer a short prayer saying, "I

~

vecessful in bageing a deer mi

thank you my brother that you've given your life to gustaln ny

here's an awareness that all of 1ife ig somehow intesrated and under

o]
&

when 1 helped my ndmother and oth

older peopl
hev would dig roots from the ground and very carefully place the
"Mrﬁrt he a

£ hack, almost like a golfer hos to do, Again there

an awareness that 1f you took care
care of you.
concerned because they used

Tn the Tmperial Valley they
chemicals that would increase growth, and pesticides and all this.

o

not be useable or productive

They 're now learning that the land mi

for Vears.,

y reservation communities have used some of these things too,
of land that could be considered

of course, but there is a whole

virvgin land., M times T have heen driving and I know there's a

reservation in the area and T will see the Tandscape completely

leveled, And all of a sudden I will see & fence and trees and T will

almost know that that's where the reservvation begins,
ustry on regervations,

People have guestioned > locating of

th
both because of industry's effect on the environment and because

industry may become sutomated, This was one of the ovtiong open to

Tndian leaders a few years ago because there were few Job opport'mL tie

C"O

-

on the reservations The people who had some education and initiati
peory

were moving into the cities,

s n to rationalize that if jobs could be developed

. ) .
The leade:

on or near the reservation, vou would be able to keep vour leadership
there to develop the community. As they Fot into this, They realized
that there would be a number of things that would be affected, their

eater exposure

S

whole 1ife style, the fact of a larger vonulation,
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T can see why others would argue & net this, saying it would

away peovle's initiative. Tut one of the things that has not

take E
heen do0ne in education is to challenge the creative abilities of
people., There is & kind of a sclect btreed that we look upon as

& - .

cried, except maybe

And

artists and 80 on. Mot » of us have really
arti

o hobby, to develop some of these creative kinds of thi

as @

j8Y)

D

of an appreciation for what is around you,
There's the storyv of the man who saw the chief aitting beside

the stream Fishing. He said, "Why chief, why don't you leave this

make something of yourselfTV

[
o
03
jal

And the chief replied, "What should I do?%"
He said, "Well, vou could go and get an education and study

and get a degree,™

"Then vou could go to work and be productive and if yvou fulfilled

s

your responsibilitlies well, in several years you could retire,

"hen what would T dof%f
1

vlease,’

ht now, Why should I zo through the
whole process?!
That oversimplifies the situation, of course. There's a danger

in romanticising about Indian ways. Oftentimes history has been

b

stic., The Indian has either been painted as

sentimental or unrea’

2 nobel red savage or a bloodthirsty savag T think some of the

to show that actually

hiastorical and cultural studies are

he was a human being tryving to live out his existence with his

neighbor. Depending on the circumstances he was tThrown into one

character or another.

T have seen articles lately from Indian vapers talking aboutb

e have always been able to

3
3
,-Z—{ -
=,
o
o3
W
o)
Qu

Vietnam., Ceneral Maxwell

sve the security has been £ood enough, but I

move in the areas wh

have often said 1t to plant corn around the stockade

when the Tndisnsg are still around.”

where you have to show your man-—

the old stereotype of a guy standing with his six=-ouns. He's

to how down to anybody., When the Anglo society
o Py s

pleture 19

conquering the West, somehow mixed up in that whole

£h

they've conguered a people and that this therefore me
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American Indlan Social Customs

to Dr. Gusbalzon
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diversity that is here. We tend to forget this wheh often in language
we lump all these diversities together and for to refer simply to the
American Indian. There is no such thing as an American Indian culture.
There is enormous variation here in terms of language. Also there are
several hundred major language families which are involved here and in
each of these families there are dozens of subfamilies and dialects.
All of which are mutually unintelligible. We are dealing here with a
vast world of enormous diversity and richness, and to try to speak to
some of the manifestatations within this diversity is to do injustice
to the material. I am very well aware of that, and I will sigply give
a few samples and I will say that these sauples are very typical of
situations that you confront, By and large I have drawn my examples
from two areas thet I am mostly familiar with., That is the area of

the Great Plains, the prairies and also the south-west. One other point
of qualification and that is that in talking about the kinds of things
that we are talking about, I shall be using what is referred to as jar-
gon is the ethno-graphic present. That is in many cases I will be talk-
ing about forms as if they were alive and viaible today, at this moment
where, indeed I am talking of them as they existed in earlier periods,.
Classical periods of the plains and so on., There is historical dimen=-
sions here that I have to view on, in this kind of approach, we use
this present ethno-graphic approach. At the same time I would like to
emphasize that many of the values, indeed cultural social forms that I
shall be talking about, are still alive and viaible, This varies a
great deal according to the area, according to the groups within the
particular area. To me the really mariculous thing is that today, in
spite of everything, in spite of the enormous forces which have been
brought to bear upon the peoples, in terms of the reservations system,

in terms of the BIA philosophy, in terms of the educational system that

4




has been imposed for so long upon these peoples, the miracle is that
they have persisted to the degree that which they have. The old pat~
terns are still there in many many cases and they are still real and
viable, and still give‘life to cultures and to the people. To me con-
sidering the history of all the Anglo or the white man's encounter with
these people, this persistance is a most remarkable fact that I feel
has not been given fair treatment in history and so on.

Now in talking about religion in relation to social forms, ethics,
mores as of the people, the first thing that I shall make clear is
that in these kinds of approaches there is no listing of what is right
or wrong. There is no moral code that one has that state this you shall
make clear is that in these kinds of approaches you shall do, and this
you shall not do. It's not quite that way with these kinds of cultures.
Rather what we are involved with here is something that is far vaster
than this. We are involved in an enormous wev of inter~relationships
which from,conception until after birth engulf the individual who grows
up in these societies which then orients him in relation to values and
realities of his culture, which give to him all the orientations that
it is necessary for life here on this earth. It is, therefore, a diff-
icult thing to talk to because we are dealing with essentially a cos-
mology, a vast kind of world of value; to which the individual grows up.

Let me give you some specific examples of what I am talking about.
I guess really what I am talking about is dimensions which contribute
to identity, forces which give to the individual sense awareness as to
who he is, where he is. The dynamic corolary to that, is where he has
come, from and whence he is going to. Speaking to this essentially, I
would like to suggest that these are concerns which are universal;
these are concerns of ourselves today as well. These are today I feel
concerns for which we have no parallel; that is we have no similar kind

of engulfing web which tells us these things. By and large there are
5
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Joseph Brown ~ "Influences of American Indian Religion®

"7 don't know in what direction this topic might take us. It is
my personal hope that just as there is a growing activist movement,
that there will be at the same time a growing concern for importance
of Indian traditions on non-Indians. Oftentimes, action for the sake

N

of action is not eﬁough, T think there be other concerns. I think
where there is injustice, that it 1is right to take’actio& against
injustice. I think at the same time there should be action or
activit& in relation to renewed religious awareness. Valueé which
are ultimate are frightening you see, since they challenge us 8o
deeply."

Let's consider the placing of the tepee as one example of an
Tndian influence. Tepees must be pitched so that the doorway is
oriented toward the east, because the sun is associated with life
and it is important to face the rising sun. It is important for that
sun to enter into your house and to purify that house and to bring

light into it. I recall a funny incident. I was traveling® with a

band of Ogalla in the Black Hills several years ago. We were travel-

ing to rodeos and things where the Indians were glven a place GO
and it was good because the Tndians were given some buffalo to eab.

At Deadwood, the teepees wenl up and everyone pitched their teepees
facing the arena which was TO the west, because they wanted to be'able
to sit in their teepees and look at the action in the arena. L was

a bit fanatic in those days 1 guess. A man was not supposed to set

up his own teepee and there was &n o0ld lady who used to do it for me.
I said, "The door to the east," as was always done, and she did it.

T saw some of the old men looking around at each other. Finally I




saw all those teepees coming down and being repitched with the door-
way facing east, which didn't hamper their view at all, because the
teepee 1s such a versatile form thét it's very easy to roll up the
lodge cover in any size that you want, 80 that you can see in any

direction.

I think if Frank Lloyd Wright had invented the teepee form he
would have been more prbud of himself than he was. I've béen in some
camps for examplé where there have been teepees and wall tents. Wall
tents are very permanent. A twister came through and the wall-tents
were destroyed and the teepees remained. Because of its conical
shape, the twister could not pick it up. It's ideally suited. Indéed

at my home I had a teepee pitched for a year and a half while building

my place. I haven't had to reset or repitch it. It's stood for a
year and a half through winter storms and everything.

I have been asked, "What is soul and spirit in my description

of man?”™ I use here soul in perhaps a special sense, in perhaps the

sense that Christian Scholastic Theology uses it in referring Lo an
area of the mind, the psyche. In our theological language today there

is sometimes a confusion between the terms soul and spilrit and they
are sometimes used interchangably.

The mind is a subtle domain. In the religion of Indians there
are multiple kinds of souls. For example the Shaman is able to project
out of his being one of his souls and that soul can travel. They
speak also of ills caused by soul walks. There is a dimension of
subtle being that can come out of the soul and be lost. It is then
the duty of?the Shaman to make sure that the soul goes back into the

body. It goes to show the richness of this world. It is not simple

at all. It is very sophisticated.




"I's there some form of non-understanding or communication?!
Response: I'm not sure. But i can tell you as it relates to my initial
encounter with Black Elk which T still don't understand. I spent a
very long time looking for him because he'd been traveling with his
family, working on farms in potatdes, I finally found him in Nebraska
and T enteréd into his tent and I had a pipe with me which T had heen
taught how to use and I didn't speak to him at all, T simply filled
the pipe and passed it to him and he smoked and passed 1t to me and
L smoked, I was a bit anxious to know whether I would be rejected
or thrown out. T had been told that this was not the best way to
see this person because he would not receive me. But he smoked there
for a half an hour and nobody said anything. And at the end of 1it,
helaskedvme, which surprised me, "Where have you been all this time?
I've been expecting you.” Would you now come home with me and spend
the winter, I'd like to talk with you.” So I don't know, this is the
way 1t happened.

In a previous lecture T said that Black Elk not only accepted
the Christian belief, but adhered to his tradition rathef strongly.
One might ask did these conflict in any way? And if 50, which cone
would dominate? 1 don't think either one. The day before Wounded
Knee broke out, I attended Black Elk's funeral for his son Benjamin
Black Elk. Here again you have a person deeply entrenched in his
own tradition but very faithful also to Christian conduct. There
at his funeral, a Catholic high mass, in his coffin he wore a pin-

Striped business suit, with an eagle feather in his hair. He was

6]

holding a pipe; and he had various sacred things people had put in

there-~a crucifix alongside a peace pipe. Russell Means was there




i

and he put in a little bag of some sacred things, I don't krow what
it was. And then just to show you how things have changed, in the
course of the mass, which was a Catholic high mass, the priest took
up a sacred Sioux pipe and went t»rough correctly all the rites with

great sincerity. And it is an Indian rite which was integrated 1nto

the mass of the church. There seemed to be no priority given Lo oneé
the other.

e

Years ago such an experience would be inconceivable. T remember
living ‘and working with Black Elk. Somebimes we would see over the‘
horizon a cloud of dust coming Over the dirt road, and the cloud
would come to. our front door and into our log cabin would come the
Catholic Father, Zimmermén, a very funny man. He took excepblon to
our talking about old traditions being accepted. He would say these
are works of the devil. These are pagan superstitions. These are
practices which should be forgotten the sboner, the better. Then
pointing to me he said I was doing the work of the devil by getting
this man4to talk about these things. Tt was an embarrassing situation.
Finally he would leave in a trail of dust and nobody commented or said

nything. This was the attitude of the official church; that all this
traditional thing was evil and pagan destructive. Tt's very muchn
changed now, as a matter of fact at the Holy Mission at Pine Ridge,
they alJ read their books of sacred rite. Whether they have ulterior
motives, T don't know, but corbainly on the part of Black Elk and due
to his intense participation in his own tradition, he had no trouble
understanding the agcred dimensions of Christianity. It's the came
wind of thing you get around election time at the reservation. Two
buttons: one for the Republican campaign and one for the Democratic.
And at the election time you come in and simply take off the lbging

button.




Tape 3

Joseph Brown - "What We Can Learn From American Indian Religion"

I find the topic I've been asked to speak on tonight somewhow remarkable.
It is a topic that I doubt would have been asked not many years ago. There
are, however, profound reasons for our change of attitude here. I'd like to
go into a few of these, but first let me give you an example of the change
of attitude in relation to the book, Black FElk Speaks, which was recorded
by John Niehart in 1932, published I think in 1934. Nobody bought the book
then, I found it in my last year of undergraduate work. Somehow that book
struck a chord which was meaningful to me in many ways. Somehow it opened
up a dimension of American Indian thought and culture that 1'd always
thought was there, but I'd never encountered that kind of demonstration of
it. I tried to find copies of that book and I couldn't because the publisher,
William Morrow, had sold the remaining books. It was such a failure., I
bought all the copies I could at the second-hand store and I sent them to
friends in Europe, and then I tried to get American publishers to consider
republishing it. It seemed to be so very important to us in many ways, and
there was absoclutely no interest, We arranged for translating the book
into three or so Luropean languages. It became very successful in Europe
and I was then able to come back to the states and approach publishers,
notably, The University of Nebraska Press, and finally it was reprinted in
paperback in English some years ago, as you know very well.

I recently heard that that book has sold over a million copies. Today
it is still going strong and is still a best seller. Moreover this figure
Black Elk, has come to be a symbol among many American Indian leaders of
all the best in some of the new orientations stirring within the New Indian

Movements.,




You are aware that Black Blk died sad, disiilusioned, a pitiful old man,
thinking that his dream had never been realized, his dream to bring back
the hope of his nation, his dream to make the flowering tree grow and to
bear fruit again, thinking he'd been a failure, but I assert that his life was
not a failure and his message was not lost. I believe that there are
reasons for thhis,

I'd like to just hazard one reason that impresses me very much, and it
relates to my initial question; why should I be asked to talk on this topic.
What can we learn from the American Indian? It seems to me that there
are two main currents to this question; on is in relation to ourselves,
that is to non-Indians and to non-Indian society; and the other is in
relation to the Indians themselves. For a very long time Indians have been
told it has been the point of view, the culture, the civilization, the
religion of the white man are the right onew, are the ultimate ones. It is
for your good Indians have been tokd that you give up your own ways, your
own traditions and you come along with us on our express train that is
going onward and upward, and is going higher and higher and better and
faster to this new way of life, Many Indians accepted this polint of view,
and now things are changing somshow, Some are asking, "Where are we going?"
We're beginning to see signs that possibly we are not going in directions
that may be fruitful. We are asking "root questions" about eurselves, the
nature of our society, the nature of our civilization, the nature of our
ultimate orientations. We are being caused to ask these questions because
our path has taken us in directions that somehow brings ruin in various
dimensions around us, especially to the ecological types of problems that
technological applications of science have brought us to. We represent,‘it

gseems Lo me, phenomena, that are no longer attractive to the American




Indians. They are no longer willing to Join us in a pursuit which seems to
have no real purpose, which seems to lead into blind passageways. Where
they have often tried to acculturaﬁe into our society, it has been at the level
which is least attractive, one might say, because the options are very few
for their entrance into forms of our society, and they have been required to
participate in certain aspects of our culture, notably foreign wars which
have exposed them to some of the ugliest dimensions in our society., It is
indeed, and studies have demonstrated this, notably by studies of the
southwestern Zuni, of returning Indian veterans from Korea, from Vietnam,

who when they come back into their reservations, into their communities,
somehow become leaders of traditional elements. They are people, who

having seen our world at its ugliest, have vowed that if they should survive,
and if they can get back to their people eventually, will try to build a
better way of life. Rather, they will try to rebuild their ancient and
traditional life~ways. They see these now as being real and reliable; as
offering man dignity and beauty, self respect, etec.

This is yet a growing trend. As I mentioned, there are two paths here
which parallel each other, There are questions about ourselves. The Indians
question our way. They resolve now to try to find lost roots, and to try
to recover lost ground. And so it is today that we are asking these kinds
of questions. We're looking in all directions. Those of you who have
lived in California know what is going on out there. Students are looking
everywhere to the Orient, to exotic forms of religious participation. They
are more and more not only looking outside our own culture, they are looking
into our own culture., They are finding here at home peoples representing
values and patterns of life that somehow make sense. So more and more we
are asking this question: "What is it that we may learn from Indian

religions, from Indian traditions, from Indian culture, that we may somehow

apply to the problems with which we are all today confronted? And so it is




with a sense of great personal gratitude that I am here tonight, and I would
like to share with you a few thoughts about this Question which I think is
important.

Let me make one comment before I go on, because I would not have mis-
understandings here as I have seen happen in the past. For a nuﬁber of
years I have given courses al Indiana University and elsewhere in American
Indian religions and religious traditions and I've been amazed at the really
misunderstood what I've trled to communicate. Often in place of a written
final examination, I allowed students to engage in certain projects and this
a very popular way to "cop out" of the traditional exam, and I found that
come the end of the quarter or semester that I spent an enormous amount of
time travelling around the Indiana Countryside inspecting Indian teepees,
plains teepees, inspecting sweat-baths, participating in Indian meals, etc.
and it is great fun. This is a painless way of éorrecting papers and requires
a great deal of time. Also it is dangerous. I've been nearly poisoned to
death by eating Indian foods, and I've nearly been boiled to death in home-
made Indian sweat baths. The point I would make is that in seekiﬁg to learn
from Indian traditions, it should not be with a view, as I said, and I am
now talking from the point of view of myself, as a non-Indian. It is not
with a view of entering into the world of the Indian in an existential kind
of manner. One cannot do that., It is a world that is excluded to the out-
sider. It is a world that we cannot enter into unless we are born into it,
brought up with the language. This is a vast and complex type of world, a
very sophisticated world indeed. And we can only identify with it if we
start with it from birth or conception. The point is, as I see it, that if
we are not to try to enter into this which is always. 1 suggest, an artificial
endeavor, what is it that we can gain from our attempt? As I see it, it is

a way by which we can stand off from ourselves a little bit, look back at
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that the feeling is that by simply going up into the hills, the fields, the

mountains by going to the rivers, that some how that feeling of "pelonginess"

that the Indian knows will somehow open up to us, or enter into us. All we
need is exposure., Alas, it is not that simple. Because the tragedy is that
wherever we go, we're obliged to take ourselves for ourselves., All our mental
habits and bad habits are there with us. And although it is there in front

of us, this world of Virgin nature, we are looking at it through glasses of
our own vision, glasses of ourselves, that have been conditioned through

many decades of education. We are not able to face the world of nature with
any kind of spontaneity. We lack forms of distinctness and directness., It's
not easy for us.

What I would stress here is that the Indian's relationships with world of
nature is not easy. It has been conditioned by long periods of teaching,
suffering, and experience, from the time the child is véry small throughout
his entire life. In books by a Sioux Ohiyesa, Charles Fastman, he explained
how, when he would go out hunting, and come back, his father would ask him
endless questions; what did you see? What was it doing? What was it's color?
What are its habits? What was it eating? What was the enviromment in which
you saw it?, and so on. This endless quizzing causes the child to make keen
observations; his eyes become sharper. Finally after years, he is able to

perceive the minutest secrets hidden there in nature.

This is the kind of training that is excluded to us, I suppose. Although
it is always possible for us to try to sharpen our vision, it is so difficult
for us, because in our culture, in our lifeways, we are bombarded so continually
with superficial random images from television, films, that soon we becone
inocculated against entering into any kind of real experience through these

images. We tend to "ice-skate" over this world of artificial phenomena,




We are no longer able to penetrate, to focus. Focus is another faector. I
believe it was Ohiyesa who said that if he were sitting with a group of elders,
and his eyes moved or wandered, that he would be reprimanded. Focus on one
thing. This is deeply instilled in the Indian; to focus and to concentrate,

In addition to the process of sharpening awareness, there is the lore
provided by very rich oral tradition; whether it be in terms of myth or the
folk tale. Every form in this world of experience is charged with meaning,
Every form ig related to bther forms and has values which transcend other
forms. These are things that are taught. Every animal being is seen as
related to some kind of principle that transcends the similarity of that breed.
This is not then just a question of worship of the forms of nature. It is a
question of being able to.view forms of nature as if they were windows looking
out into a larger world, a spiritual world, a world where ideal forms lies
behind the physical manifestations. We come here into almost a kind of
Platonic world of ideals. Black Elk has referred to this way of sseling very
often. Indeed, the fact that he was almost totally blind in his later years
was not to him a problem at all. Because, as he said, he was able to view the
world of everyday experiences as a world of shadows. And he has been able to
enter into a world of light, a world of reality that underlies this world of
shadows, of the world of everyday existence. So he was not hindered at all
by the fact that he could not see very well. In coming to grips with our
problems relative to cfime, political turmoil, violence, ecological troubles,
we look to the use of more and better technology. Bub our problems have
been created by technology. What technology really is, is modes by which
man conceives of reality and of the whole.,

T sssert that we are not really going to get out of our problems in any
lasting way, if we don't approach them on the basis of changing our world

views, of changing our vision of the world area. This is asking for something
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